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A true disciple is someone who listens to what Scripture says and agrees with Scripture even when God speaking to us 

through Scripture transcends our cognitive boundaries. If we are not there yet we are not yet true believers. 

 

 It is not the function of Scripture to supply us with detailed insights into the ontological dynamics of deity. What we do 

have is a small number of incidental utterances that provided a limited insight into hidden mysteries that are not subject to 

the law of logic and contours of rational argument.  

 

An inability to understand truth is not always a failure of the intellect, often it is an affliction imposes on those who do not 

reverence the Scriptures. The acid test of discipleship is unconditional submission to the authority of Scripture defined as 

yir’at yhwh (the fear of Yahweh) without which sincerity counts for nothing. Otherwise; “The Lord will afflict you with 

… confusion of mind.
 
... You will be an unsuccessful in everything you do.”

1
 “This is the one to whom I will look: he who 

is humble and contrite in spirit and trembles at My Word.”
2
 (

1
Deuteronomy 28:28, 

2
Isaiah 66:2) 

 

  If the New Testament was written in Hebrew there would be ninety testimonies specifically identifying Jesus as Yahweh 

'elohiym. The reason is every reference to Jesus as “kyrios” (Lord) in the Greek NT would be translated as Yahweh
.
. For 

instance Thomas’ exclamation in John 20:28, “My Lord and my God” when translated into Hebrew reads, “my Yahweh 

and my 'elohiym.” Since Jesus’ is identified as 'elohiym He must be Yahweh because only Yahweh is 'elohiym. 

“Acknowledge and take to heart this day Yahweh is 'elohiym in heaven above and on the earth below.” (Deut. 4:39) 

 

(For New Testament references identifying Jesus as “kyrios” (Yahweh) see, Mark 16:19, John 13:25, Acts 1:21, 2:26, 

4:33, Rom. 1:4, 4:24, 5:1,11,21, 6:23, 7:25, 8:39, 10:9, 13:14, 15:6, 30, 16:20, 1Cor, 1:2, 3, 7, 8, 9, 10, 5:3, 4, 6:11, 8:6, 

9:1, 11:23, 12:3, 15:31, 15:57, 16:3, 2Cor 1:2, 3, 1:14, 4:5, 4:14, 8:9, 11:31, Gal. 1:5, 6:14, 18, Eph. 1:3, 15, 17, 3:11, 

5:20, 6:23, 24, Phil. 2:11, 2:19, 3:8, 3:20, 4:23, Col. 1:3, 2:6, 3:17, 1Thess. 1:1, 3, 2:15, 19, 3:11, 13, 4:1, 2, 5:9, 5:23, 28, 

2Thess 1:1, 2, 7, 8, 12, 2:1, 8, 14, 16, 3:6, 8, 12, 18, 1Tim. 2:12, 6:3, 14, 2Tim. 1:2, Phil. 1:2, 5)  

 

According Jeremiah 23:6 Jesus is the Old Testament God Yahweh; “This is His name by which He [Jesus] will be called, 

‘Yahweh.” When the Greek New Testament is translated into Hebrew Jesus’ New Testament title is unequivocally 

Yahweh. The last book in the New Testament refers to Jesus as “Yahweh 'elohiym Almighty.” (Revelation 4:8) 

It is important to take note that when the Old Testament speaks of deity it employs a threefold formula. “Come near to 

Me, listen to this: From the first I have not spoken in secret, from the time it took place, I was there. And now (1) the 

Lord God has sent (2) Me, (Jesus) and (3) His Spirit.” (Isaiah 48:16) 

 

“I will tell of the kindnesses of the Lord … He said, Surely they are My people, children who will be true to Me; and so 

He became their Savior. In all their distress (1) He too was distressed and (2) the Angel of His presence (Jesus) saved 

them. … 
 
Yet they rebelled and grieved (3) His Holy Spirit. So He turned and became their enemy and He himself  

 

Likewise, when Jesus spoke of deity He employed the same threefold formula found in the Law and the Prophets. “I 

(Jesus) will ask the (2) Father, and He will give you (3) another Counsellor … the Spirit of truth.”
1
 Since the Spirit 

comes as “another Counsellor” to replace Jesus the Spirit’s role is to represent Jesus’ on earth when Jesus is absent. “I 

tell you, it is for your good that I am going away. Unless I go away, the Advocate will not come to you; but if I go, I will 

send Him to you.”
2
 (

1
John 14:16, 

2
16:7) 

 

In the biblical paradigm the Spirit is the third deity mentioned in Jesus’ baptismal formula. (Matt. 28:19, Luke 12:10) 

Jesus said; “Anyone who speaks against the Son of Man can be forgiven, but anyone who blasphemes the Holy Spirit will 

not be forgiven.”
1
 It seems speaking against Jesus and speaking against the Spirit is not the same thing which means the 

Spirit and Jesus are not entirely identical. That we can be forgiven for speaking against Jesus but not be forgiven for 

speaking against the Spirit implies a distinction between Jesus and the Spirit. (
1
Matthew 28:19, 

2
Luke 12:10) 



 In identifying a trilogy in divinity the Scriptures still uphold the formula Sh'ma Yisrael Adonai Eloheinu Adonai Eḥad 

meaning that Yahweh is one Yahweh. They do this by teaching that there is only “one Spirit” of divinity.  

 “Now to each one the manifestation of the Spirit is given … by that one Spirit.”
1
 “For by one Spirit we were all baptized 

into one body … and made to drink of one Spirit.”
2
 “For through [Jesus] we have our access in one Spirit to the Father.”

3
 

“There is one body and one Spirit.”
4
 “I know that you stand firm in the one Spirit.”

5 
“ (

1
1Cor.12:7:9, 

2
v.13,

 3
Eph. 2:18, 

4
4:4, 

5
Phil. 1:27) 

In the biblical formula the “one Spirit” is partitioned into three interlinked identities known as the “Spirit,” the “Spirit of 

God” and the “Spirit of Christ.” “You are not in the realm of the flesh but are in the realm of the (1) Spirit, if indeed the 

(2) Spirit of God lives in you. If anyone does not have (3) the Spirit of Christ they do not belong to Him.”
2
 (

2
Rom. 8:9)  

Since it there is a growing trend today to deny the personal existence of the Spirit the following testimony is pertinent. 

 “The Spirit Himself testifies with our spirit that we are God’s children.”
1
 “While Peter thought about the vision, the Spirit 

said to him, ‘three men are seeking you.”
2
 “Then the Spirit told me to go with them.”

3
 “The Holy Spirit said, set apart for 

me Barnabas and Saul.
4
 (

1
Romans 8:16, 

2
Acts 10:19, 

3
11:12, 

4
13.2, See also

 
Acts, 8:2, 13:2, 28:25) 

The fact the plural form of 'elohiym is used 2,500 times in the Hebrew text offers strong supports for the thesis of a 

plurality within divinity. “The plural is expressed by the letter yod (י) as in Ecclesiastes 12:1 ‘Remember now thy 

Creator.’ The letter yod in ‘thy Creator’ expresses the plural, and we should therefore translate ‘Thy Creators.”  

 

In AD 70, twenty years before John wrote his epistle, Rabbi Eliezar Hakkalir taught the doctrine of three distinct beings in 

the Godhead as an orthodox Jewish belief.  “When God created the world, He created it through the Three Sephiroth, 

namely, through Sepher, Sapher and Vesaphur, by which the Three twywh (Beings) are meant . . . The Rabbi, my Lord 

Teacher of blessed memory, explained Sepher, Sapher, and Sippur, to be synonymous to Ya, Yahweh, and Elohim 

meaning to say, that the world was created by these three names.” (Rabbi Eliezer Hakkalir. The Book of Creation) 

 

The Propositions of the Zohar, a collection of writings which reflects Jewish beliefs going back to the Babylonian 

captivity taught a doctrine of plurality within the Godhead which indicates that the Trinity doctrine was inherited by 

Messianic Jews from Jewish sources and that theistic pluralism is an established Old Testament teaching.  

 

“... the exalted Shechinah comprehends the Three highest Sephiroth; of Him (God) it is said, (Ps. 62:11), ‘God has 

spoken once; twice have I heard this.’ Once and twice means the Three exalted Sephiroth, of whom it is said: Once, 

once, and once; that is, Three united in One. This is the mystery.” 

 

In continuity with the Old Testament teaching of “the Three highest Sephiroth” the New Testament incorporated a 

tritheistic understanding of deity in “one Spirit.” “You are not in the flesh but in the (1) Spirit, if in fact the (2) Spirit of 

God dwells in you. Anyone who does not have the (3) Spirit of Christ does not belong to Him.” (Romans 8:9) 

 

It is claimed by some that Jesus is a created being who was elevated to high status with godlike authority. This is known 

as the Arian or semi Arian position. However, the dominant teaching in mainstream Christianity is that Jesus is a clone of 

the Supreme deity who continually projects His ontological properties into a replication of Himself through a process 

known as “the eternal begetting of the Son.” In this thesis there is only one “unoriginated” deity who in a special sense 

alone is “God” with Jesus and the Spirit being “God” only in a derived sense. 

 

The central error in this thinking is that Jesus and the Spirit cannot be true “God” if they have a dependency for their 

life force upon a source apart from themselves. The distinction between “unoriginated” (God) and “originated” (Jesus’ 

and the Spirit) means only the “unoriginated” has the authentic properties of deity.  

 

Yahweh Jesus the Creator is described in Genesis 21:33 and Deuteronomy 33:27 as “the Eternal God.” Jesus has always 

existed as “Eternal God” in an organic union with God and having God dwelling in Him. The One “Eternal Spirit” of 

God, within the limits that we can explain it, has always had a threefold consciousness within the framework of a single 

presence that permits pluralistic communication. Plurality in unity is the central revelation that God has given of Himself. 

 



The evidence points to belief in the trinity doctrine maintaining a continuous transition from Judaism to the first disciples 

of Jesus and from them to the post apostolic church. It was registered as an active belief early in the second century. 

 

Polycarp (70-155) the Bishop of Smyrna and disciple of the Apostle John made reference to the Trinity doctrine no more 

than fifty years after John died in the belief that he was supporting a teaching held by the apostles. “Lord God Almighty ... 

I bless you and glorify you through … Jesus Christ … and the Holy Spirit, both now and forever.”  

 

Justin Martyr (AD 100–c. 165) in his First Apology recited a Trinitarian formula, “in the name of God, the Father and 

Lord of the universe, and of our Saviour Jesus Christ, and of the Holy Spirit.” 

 

Irenaeus (115-190) who was the Bishop of Lyons taught the trinity doctrine. “The Church, though dispersed throughout 

the whole world, even to the ends of the earth, has received from the apostles and their disciples this faith: ... one God, the 

Father Almighty … one Christ Jesus, the Son of God … and the Holy Spirit …”
 
(Against Heresies Xl) 

 

  In 215 A.D Tertullian was the first to coin the phrase “tres Personae, una Substantia” (three Persons, one Substance.) 

According to Tertullian when God said, “Let us make man in our own image,’ He had already His Son close at His side, 

as a second person, His own Word, and a third person also, the Spirit in the Word.”
1 
In around 232–5 A.D. Origen uses 

the term “trinity” (τριάς) in his commentary on John.
 
(

1
Tertullian, Against Praxeas, 7.602) 

 

With the demise of Messianic Judaism belief in three equal Yahweh 'elohiym was lost and Philo’s logos became the model 

for interpreting Jesus’ subordinate (begotten) relationship to God. In this new paradigm Jesus’ underived divinity was 

replaced by the belief He was “created” or “begotten.” “With Christ's inferiority as his starting point, Arius then put into 

motion his supreme argument from one of his most important ‘proof-texts,’ Proverbs 8:22.” (
1
Early Arian History) 

 

The flaw in Arius’ application of Proverbs 8 to Jesus is that it provides Jesus with a very short history because it 

synchronized His alleged creation or “begetting” with “when the world came to be.” “The Lord brought me forth as the 

first of His works
 
… when the world came to be … I was given birth.”

1
 The natural consequence of applying Proverbs 8 

to Jesus is that it allows for His existence to be measured by mere thousands of years. (
1
Proverbs 8:22-24)  

 

The KJV translators compounded the misunderstanding of Proverbs 8:22 by identifying it as a reference to the eternal 

past. “The Lord possessed me in the beginning of his way, before his works of old. I was set up from everlasting, from 

the beginning, or ever the earth was.” The Hebrew reads very differently. What the text actually says is; “From olam (the 

distant past) I was appointed, from the start [of creation] from before there was 'erets (land).”  

 

Careful study shows Proverbs 8:23 is not a reference to the creation of the “earth” but a reference to the separation of the 

'erets (land) from the waters on “the third day.” “God said … let dry ground appear. And it was so. God called the dry 

ground land ('erets)” ... and there was evening and morning, the third day.”  Solomon says of wisdom; “The Lord brought 

me forth as the first of His works” and then he catalogues a list of other things that were created “when the world came to 

be.” It is a matter beyond dispute that Solomon’s list coincides with the events of the six-day creation of Genesis 1. 

  

The creation of wisdom is not only linked to the creation of the 'erets or “land” but also “mountains” and “hills” which are 

part of the Genesis narrative. “I (wisdom) was formed … when the world came to be. When there were no watery depths, 

I was given birth, when there were no springs overflowing with water; before the mountains were settled in place, before 

the hills, I was given birth, before he made the land or its fields.” Since the creation of “wisdom” is sequenced with the 

six-day creation outlined in Genesis Proverbs 8 is not telling us anything about the origins of Jesus.  

 

The second flaw in applying the imagery of “wisdom” to Jesus is that it ignores the use of the feminine gender. “Do not 

forsake wisdom, and she will protect you; love her, and she will watch over you. … Cherish her, and she will exalt you; 

embrace her, and she will honor you.”
1
 “Say to wisdom, You are my sister.”

2
 “Wisdom has built her house; she has set 

up its seven pillars.”
2
 It is widely recognized that “Wisdom” in Proverbs is partly modelled on “Sophia” Σοφíα, (which 

means “wisdom” in Greek) who was a goddess worshipped by Solomon’s wives.  (
1
Proverbs 4:5-8, 2 7:4, 39:1)  

 

The apocryphal book, The Wisdom of Solomon, (first or second century BC) also has “wisdom” in the feminine gender.  

“And Wisdom was with you, who knows your work … and from the throne of your glory, that being present she may 

work with me. … For she knows and understands all things, and she shall lead me soberly in my doings, and preserve me 

in her power.” (Wisdom of Solomon 9:9-11) 



 

Sirach 24:1-2 written around 200 - 175 BC says. “Wisdom shall praise herself, and shall glory in the midst of her people. 

In the council of the most High shall she open her mouth, and triumph before his power.” On the basis of the available 

evidence we can say with confidence that the feminine Wisdom in Proverbs 8 has nothing to do with Jesus.  

 

The theory that Jesus acquired His existence as a “begotten” clone of deity is based on a misunderstanding of John 1:1. 

“In the beginning was the Word, (logos) and the Word (logos) was with God, and the Word (logos) was God.”  In the 

writings of Philo the logos is a personification of “divine reason” which functions as a deuteros theos (second God) who 

takes the place of God in human affairs and who is God’s agent in creation because God Himself is “utterly transcendent.” 

 

“The Greek Apologists sought to explain the doctrine of the Trinity by holding that God the Father, existing alone without 

the world, had within Himself His Word or Reason (Greek: Logos) or Wisdom (cf.Prov. 8.22-31), which somehow 

proceeded forth from Him, like a spoken word from a speaker’s mind, to become a distinct individual who created the 

world and ultimately became incarnate as Jesus Christ.” 

 

The constitutional property of the logos is that it is an emanation from deity who fulfils the role of “God” to the world. 

Such an emanation of deity loosely coincides with the role fulfilled by Jesus under His title of the “Son of God.” For the 

Latin Fathers the process of emanation was a perfect model to both explain Jesus’ relationship to God and how He came 

to exist. For them Jesus was “created” or “begotten” out of the substance of God and therefore was God only in a derived 

sense. This allowed them to interpret John 17:3 “there is only one true God” in a strictly numerical sense. 

 

Up until the third century “created” and “begotten” meant the same thing. The distinction between the two terms came 

about when Origen’s doctrine of “the eternal begotten” Son became a Christian teaching and his doctrine of “eternal 

generation” eliminated the Arian thesis that there was a time when Jesus did not exist. The new doctrine required revised 

terminology. If Jesus was an “eternal” being He could not have been “created” but could have been “eternally begotten.”  

 

In the writings of Plato which serve as a reliable dictionary for Greek word meanings in New Testament times “create” 

and “begotten” meant the same thing. “In order then that the world might be solitary, like the perfect animal, the creator 

made not two worlds or an infinite number of them; but there is and ever will be one only-begotten and created heaven.” 

(Plato, Timaeus, 32c) 

 

Plato’s synthesis of “created” and “begotten” continued in the writings of the Latin Fathers. 

 

“Therefore, does the Word also Himself assume His own form and glorious garb … when He proceeds forth from God .. 

‘The Lord created or formed
  
me as the beginning of His ways;’

 
then afterward begotten … [T]he very Wisdom of God is 

declared to be born and created, for the especial reason that we should not suppose that there is any other being than God 

alone who is unbegotten and uncreated.” (Tertullian, Against Hermogenes, Chap. XVIII) 

 

“And before he was begotten or created or appointed or established, he did not exist; for he was not unbegotten.” (Arius, 

letter to Eusibius 321 AD Theodoret Bishop of Cyrus 423-458)  

 

When Origen’s thesis of the “eternal generation” of the Son became orthodoxy the term “begotten” acquired a new 

content which enable it to express the idea of continuity. This was achieved by referring to Jesus as “eternally begotten.” 

In the new paradigm Jesus was an “eternally begotten” entity whose existence constituted a continuous “emssio” of deity.  

 

“Since the Son is in the Father and the Father in the Son by a powerful unity of Spirit, the Son of God is the mind and 

reason of the Father… According to this doctrine, then, there is one God, but He is not an undifferentiated unity. Rather 

certain aspects of His mind become expressed as distinct individuals.” (Cited, William Lane Craig, A Formulation and 

Defense of the Doctrine of the Trinity) 

 

“God was alone, and there was no being coeval with Him, when He willed to create the world … Not that He was 

destitute of reason (the Logos), wisdom or counsel. They are all in Him, He was all. At the time and in the manner He 

willed, He manifested His Word [Logos] ... whom He begat as His Counseller and Instrument; whom He had within 

Him, invisible to creation, till He manifested Him, uttering the Word, and begetting Light from Light.” (Hippolytus 

answer to Noetus, Vide Bull. Defens. iii. 7, 8, cited, John Henry Newman, The Arians of the Fourth Century p.205-206) 

 



The idea of Jesus being the “only begotten” Son of God was not originally based on an interpretation of monogenes.  It 

was Philo’s logos theory of emanation that supplied the initial modelling for the “begotten” Jesus. There was no debate 

over the meaning of monogenēs until the invention of Origen’s doctrine of the perpetual begetting of the Son made it 

polemically necessity to distinguish between “create” and “begotten.”  

 

In its normal usage monogenēs emphasises the qualities of relationship. In John 1:4, 18, 3;16, 18 monogenēs does not 

describe the process of giving birth. In these verses monogenēs is a reference to God, not Jesus. In context monogenēs 

points to the Giver and defines the emotion content of the relationship between God and Christ in the same way that 

monogenēs in Hebrews 11:17 defines the emotion content of the relationship between Abraham and Isaac.  

 

As a descriptive term monogenēs describes the cost to God in sending Jesus to die for sinners. In John monogenēs is 

focused on God giving; “For God so loved the world, that He gave His monogenēs (special/beloved) Son.”
1
 According to 

Theological Dictionary of the New Testament, “Monogenēs … can also be used more generally without reference to 

derivation in the sense of … ‘incomparable.”
2
 (

1
John 3:16, 

2
pp.738-39) 

 

In some places the Septuagint employs monogenēs to translate yāhîd and in other places it translates yāhîd by agapētos, 

which means “beloved.” This link to yāhîd provides a synthesis between monogenēs and  agapētos which allows us to 

interpret monogenēs as “beloved” (“incomparable”) and not “begotten” in John’s gospel. 

 

Balz and Schneider in their Exegetical Dictionary of the New Testament say; “although the noun genos is related to the 

verbgi(g)nesthai, the root genes-lost its originally sexual connotation and soon meant simply ‘become,’ without any 

reference to ‘birth.’” (p.4400 

 

In Psalms 2:6-7 “begotten” is employed as a metaphor in reference to David’s inauguration as king. The term “begotten” 

is employed in Acts 13:32-34 as a metaphor describing Jesus’ resurrection. Also, “begotten” is employed in Hebrews 1:4-

6 as a metaphor to describe the inauguration of Jesus’ High Priestly ministry at His ascension. In Revelation 1:5 

“begotten” is used as a metaphor in reference to Jesus’ resurrection. “Jesus Christ … the first begotten of the dead.” The 

frequent use of “begotten” as a metaphor negates the claim that reference to Jesus as “begotten” should be taken literally.  

Aquila's translation of the LXX employed monogenēs to translate yachid, the Hebrew word for “only.” Aquila's revision 

of the LXX took place around one hundred years after the gospels were written. Which means one hundred years after 

the gospels were written Greek speaking scholars continued translating monogenēs to mean “only” and not as “begotten.” 

 

The Syriac New Testament consistently translates monogenes in Luke and John with the Aramaic word yachid, which in 

English translates as “only.” The JPS Tanach translates yachid as “only” ten out of the twelve times that it appears in the 

Hebrew text. Tyndale translates John 3:16 as; “For God so loveth the world, that he hath given his only son.” 

 

Monogenēs  appears in the writings of Hesiod, Heredotus, Plato, and Aeschylus translated as “only child.” In the 

Septuagint monogenēs translates the Hebrew yāhîd which means “alone” or “only.” Judges 11:34, says “she was his 

(monogenēs) only child; beside her he had neither son nor daughter.” (RSV) Tobit 3:15 says; “I am my father’s 

(monogenēs) only child.” (RSV) Tobit 8:15 says, “thou hast had compassion on two (monogenēs) only children” (RSV).  

 

After a review of monogenēs in the New Testament and other sources A Greek-English Lexicon of the New Testament 

and Other Early Christian Literature (BAGD) identifies monogenēs as a reference to “the only one of its kind or class, 

unique (in kind)”
1
 Historically the only departure from the norm is Jerome’s Latin Vulgate which is a paraphrase, not a 

translation, of the biblical text. Jerome’s paraphrase of the biblical text supplied a corrupted copy which, because it was 

widely accepted allowed monogenēs, as “begotten,” to be interpreted as a biblical doctrine. (
1
p.658)

  

 

“Jerome had to deal every day with the practical difficulties of translation. One problem was the character of Latin. In 

Jerome’s day, it was a fixed language that resisted new vocabulary. But Latin did not have words that corresponded to 

some of the religious language of the Bible. This required adopting Greek words into Latin or forcing Latin words to bear 

new meanings. … The principle that Jerome used as he translated was not ‘word for word’ but ‘sense for sense. …  Today 

the type of translation that Jerome favored is called “dynamic equivalence.” 

 



 In 1382 John Wycliffe was the first to introduce the concept of Jesus as the “begotten” Son of God into the English 

language but he did not get it from the Greek text, he simply translated Jerome’s corrupted Latin text word for word. (See, 

Sol Steinmetz, Semantic Antics: How Words Change Meaning) 

 

 “The rationale for Wycliffe’s translational decisions becomes more apparent when one bears in mind that he was not 

translating directly from the Greek but from Latin, as was the common ecclesiastical practice in his day. As a result, the 

first complete English translation of the Bible merely mirrors the distinction found in the Vulgate which translates 

monogenēs as unicus/unica in Luke and unigenitus elsewhere. Interestingly, the Old Latin Codex Vercellensis (dated 

about 365 CE) which contains the Gospels, renders monogenēs as unicus (“only”) throughout, even when the reference 

is to Christ, i.e. in John 1:14, 18 and 3:16, 18.” (Pitor Blumczynski, The rise and fall of a translational compound: “the 

only begotten” in the English versions of the New Testament) 

 

To be God requires the ontological component of self-existence manifested in eternal self-reliance. An “unbegotten” God 

replicating Himself in a “begotten” Son implied a distinction in ontological properties between Jesus and God leading to a 

descending order within deity in which an “unoriginated” deity creates a “originated” deity as a clone of Himself.  

 

An examination of its history will show the teaching that Jesus is the “only begotten” Son of God was based on the 

doctrine of the “eternal generation” of the Son. These two teachings stand together as cause and effect and it is pointless 

to argue otherwise. And nothing that is “begotten” or “created” by God can be God. According to Athanasius Christ is 

called “only-begotten, because of his generation from the Father.”
1
 (

1
Second Discourse against the Arians, § 62)  

In English speaking countries the teaching that Jesus is “the only begotten Son” acquired orthodoxy after it was 

incorporated into the KJV on the orders of the King of England. The intention of the Kings directive to the translators of 

the KJV was to ensure that his authorized Bible supported the teachings of the Westminster Confession, which was itself 

the authorized creed of the English Calvinists who believed in the doctrine of “eternal generation.”  

 

The doctrine that Jesus is the “only begotten Son” can be found in the KJV because the Kings directive made it mandatory 

for the translators to incorporate the doctrine of “eternal generation” into the KJV. What made it easy for the translators to 

follow the Kings orders was the fact that they believed in the  “eternal generation” and also that Jerome had already 

written it into his Latin translation of the Bible centuries before. How it got there is one thing, the fact that it is an 

erroneous doctrine which offers insult to God and represents a perversion of Scripture is another. 

 

 “The translators of the King James Version (1611) were Anglican churchmen and theologians who subscribed to the 

doctrines of the 39 Articles of the Church of England (1563), which state that the Son was ‘begotten from everlasting of 

the Father’ (Art. II). 'Begotten from everlasting' is a clear reference to the doctrine of the eternal generation. In 1604, 

… all English clergymen were required ‘by His Majesty's authority’ to pledge, ‘I ... subscribe to the 39 Articles of 

Religion.’ When King James appointed his translators … he gave them instructions to make as few changes as possible, 

[and] … to keep that ‘which hath been most commonly used by the most eminent fathers.’” 

 

The Scriptures teach that Jesus is God Absolute, not as we can imagine it, but far beyond we can imagine it.  

 

The doctrine that Jesus is the “begotten Son of God” models His claim to divinity on ancient pagan legends found in 

Babylonian and Egyptian mystery religions. Horus (Egypt) and Tammuz (Babylon) were pagan proto types of a 

“begotten” Jesus. An inscription on an ancient obelisk in Rome describes Apollo as “The Mighty God, The Begotten of 

God.” Attis, a semi-deity of Phrygia was called the “Only Begotten Son An obelisk in Rome describes Apollo as “The 

Mighty God, The Begotten of God.” Attis, a semi-deity of Phrygia was called the “Only Begotten Son.” The Sumerian 

version of Tammuz was called the “only begotten son” of Ishtar the moon goddess.  

 

Jesus is not another “begotten” deity. He is “the Eternal God”
1
 whom the entire universe worships as Yahweh 'elohiym.” If 

we don’t believe this whatever else we believe is nonsense. (
1
Genesis 21:33) 

 

“Even if this eternal procession takes place necessarily and apart from the Father’s will, the Son is less than the Father 

because the Father alone exists in Himself, whereas the Son exists through another. Such derivative being is the same 

way in which created things exist. Despite protestations to the contrary, Nicene orthodoxy does not seem to have 

completely exorcised the spirit of subordinationism introduced into Christology by the Greek Apologists.” (William Lane 

Craig, Is God the Father Causally Prior to the Son?)  


