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The six-day creation in Genesis is under attack for varying reasons from many quarters. Desmond Ford 

complains that the literal Genesis six-day creation doctrine has caused “millions” to abandon Christianity. 

 “Up to 75% of young people from Christian homes lose their way and millions won’t believe because of the 

teaching of a literal six-day Creation Week.” (Gordon Moyes interview with Desmond Ford and Hugh Ross 

radio 2GB (Sydney) April 21, 2002) 

At least three Adventists Universities (Andrews, Loma Linda, La Sierra) support a “millions and billions of 

years” timeframe for the creation of the earth, either by theistic evolution or a two-stage billions of years 

creation of the earth. The first Adventist to promote the old earth theory was Uriah Smith. In the RH July 3, 

1860 he claimed that “the substance of the earth was formed long before it received its present organization.” 

According to Gerhard Pfandl the Seventh-day Adventist Church now officially sanctions an old earth theory. 

 “Based on recent publications of Adventist theologians and scientists in regard to creation we can say that 

today there are basically two views in the Adventist Church. One sees creation extending over millions of 

years; the other holds to a six-day Creation several thousand years ago.” (Ministry June, 2005) 

On September 10, 2004 an affirmation supporting the “million and billions of years” old earth theory (but not 

theistic evolution) was authorized by “Organizing Committee to the General Conference Executive 

Committee through the office of the General Conference President.” It endorsed the two-stage creation thesis 

which asserts a six-day creation only applies to the preparation of the surface of the earth for “life forms.”  

The statement by the committee explicitly says the Ogden Conference was intended to establish a synthesis 

between science and the Bible. “The Ogden conference agenda was designed to acquaint attendees with the 

range of ways in which both theology and science offer explanations for the origin of the earth and life.”  

In the document “An Affirmation of Creation” we are told; “the idea of theistic evolution … lack(s) 

theological coherence with the whole of Scripture and … (is an) unacceptable substitute for the biblical 

doctrine of creation held by the church.” However, everyone on the “Organizing Committee to the General 

Conference Executive Committee” knew when they signed off on the “Affirmation of Creation” that theistic 

evolution is being taught at the Loma Linda and La Sierra universities. Since these institutions are under the 

direction of the “General Conference Executive Committee” it seems there are big questions left unanswered. 

Representing Loma Linda Clyde Webster tells us; “In seeking to harmonize the revelation of God through 

Scripture and natural science, we must find a model that is consistent with both sources of revelation.” (The 

Oklo Phenomenon on the Consistency of Radiometric Deca Rates) 

Representing Andrew University Richard Davidson writes; “In this paper we will take up each of these 

elements in turn, with special emphasis upon the ‘when’ and aspects of the other elements that impinge upon 

the relationship between Scripture and science.” (The Biblical Account of Origins p.4) 

In the 1930’s Adventists scientist began to adopt a scientific methodology for determining the age of the earth. 

Some came to believe that if we accept radiometric dating as a method of determining the age of rocks of the 

earth, and limit the six-day creation to the preparation of the surface of the earth as a place fit for sustaining 

“life forms” it is possible to interpret Scripture and “natural science” as non-competing sources of revelation. 



Billion Year Old Earth  

In the synthesis in which science and Scripture have an equal non-competitive function science is given the 

role of defining the timeframe for a completed creation of the earth and Scripture supplies the details for the 

renovation of the surface of the earth only. The timefame science allocates is “millions or billions of years.” 

Clyde Webster says; “The best model of which I am aware to reconcile radiometric dating and the Biblical 

time scale is the two stage creation hypothesis described by Dr. Brown (1986). The underlying concept of 

the two-stage creation hypothesis is that God created the universe, including our Solar System, long ago, 

but created Earth's atmosphere, dry land, oceans and life [forms] only a few thousand years ago.” 

(Radiometric Dating and the Age of The Earth, pp.4-5) 

According to radiometric dating the Cretaceous-Tertiary boundary demonstrates that “the end of the dinosaurs 

was 65 million years” ago. Therefore, if science has got it right there were life forms on the Earth “65 million 

years” ago. Which means if radiometric dating is a valid method for proving the age of the rocks it is also a 

valid method for disproving a recent introduction of life on Earth “only a few thousand years ago.” 

 “Scientists analysing Australian rocks have discovered traces of bacteria that lived a record-breaking 3.49 

billion years ago  a mere billion years after Earth formed.”  ( ashington  ost Dec. 31   01  ) 

Davidson thinks the “beginning” in Gen. 1:1 refers a “beginning” when “the universe … was created.”   

 “Gen. 2 seems to point toward a two-stage creation for this earth. … [T]he text of Gen 1:1 does not indicate 

how long before creation week the universe … was created. It could have been millions or billions of years.” 

(The Biblical Account of Origins presented at the International Faith and Science Conference, Ogden, August 

25, 2002 pp23, 21) 

Mendel Sachs, Professor of Physics, State University NY, says any attempt to establish a “singular” 

emergence of the universe is contrary to the established theory of relativity. Sachs explains the matter;   

“The idea of an absolute beginning of the universe presumes an absolute cosmic time measure  whose origin 

is at the time of the singular creation of the universe. But the theory of relativity denies that there can be any 

absolute time measure in any frame of reference, even that of the universe as a whole! … The answer from 

general relativity is that there is no physical absolute beginning of the universe.” 

The essential nature of eternity is that it has no beginning or end. At any one point in eternity, in relative 

terms, there is as much eternity before that point, as after it. If the creation of the universe had a starting point 

there would have been as much eternity before that point, as after it. This means that before the universe was 

first created (Davidson’s thesis) God existed in a vacuum surrounded by absolute nothingness for an eternity. 

The old earth theory is based on the thesis of a relatively young universe, in which for an eternity prior to its 

creation, nothing existed except God. Without a universe, a Creator is not a Creator and God is not God. If the 

universe was created “millions or billions of years” ago then God has only been “God” for that length of time.  

 Light ex Nihilo 

The Genesis account of creation begins with the earth in darkness and the sun being created on the fourth day. 

In the first stage of creation Scripture says; “the land was formless and empty, darkness was over the surface 

of the deep.”
1 

On day four God created the sun and the moon. “Let there be lights in the vault of the sky to 

separate the day from the night … God made two great lights - the greater light to govern the day and the 

lesser light to govern the night … there was evening, and … morning - the fourth day.” (1
Gen. 1:1 

2
, 14-19) 



The Babylonian creation record, (Enuma Elish), which was part of the library of Ashurbanipal (c.668-626 

B.C.) contains a creation narrative that follows the sequence in Genesis. According to the Babylonian creation 

document, same as Genesis, “light” existed before the creation of the “light bearers” (the sun and the moon).  

It is taught in Adventist institutions that the earths “solar system” was not created on day four of the Genesis 

creation account but “millions and billions” of years ago. Richard Davidson has the most to say on the matter. 

“[T]he Hebrew syntax of Gen 1:14 seems to indicate the sun and moon were already in existence before the 

fourth day” … they were created in their tohu (‘unformed’) and bohu (unfilled) state as was the earth (cf. v. 2) 

and on the fourth day were further ‘made’ (`asah) into their fully-functional state (v. 16).” (op.cit. p.38) 

Davidson says “the sun was created before the fourth day, but became visible on that day (perhaps as a vapor 

cover was removed).”
1
 Scripture says God made “everything” in the “shamayim” in six days. (

1
op.cit. p.37) 

“In six days the Lord made the sky, the land, the sea, and everything in them.” (Exodus  0:11) 

The Sun is made up of 75% hydrogen and 25% mostly of helium. Its fundamental dynamics are based on 

nuclear fusion. The nuclear fusion produces heat and light, while there is nuclear fusion there is light, when 

there is no nuclear fusion there is no light. The “darkness over the surface of the deep” (Gen.1:1) indicates a 

conclusive absence of nuclear fusion in the vicinity of the earth producing light, therefore, there was no sun. 

Without nuclear fusion the sun is not the “sun” but would be a mere shapeless and inert mass of cosmic gas. 

The “darkness” of Gen. 1:1 can be explained scientifically, there was definitely no sun prior to the fourth day. 

In Revelation   :5 Scripture says; “They will need no light of lamp or sun, for the Lord God will be their 

light.” If God can create light for the New Jerusalem without the sun who can say He did not provide light to 

in the beginning of creation without the sun? In the New Jerusalem God will cause light to exist ex nihilo and 

the city will experience daylight without the sun exactly the same as it was in creation week in Genesis 1:3. 

Re'shiyth in Genesis 1:1 

According to the Aramaic Targum of Onkelos re’shiyth in Genesis1:1 should be translated as “first” and not 

as “beginning.” “In the first times the Lord created heaven and earth.” (Genesis 1:1 trans. J.  Etheridge) 

Francis Andersen says  “the term ‘beginning’ in Gen 1:1 marks the commencement of the story, not the 

absolute beginning of everything … it does not deal with ultimate origins.” (Reading Genesis 1-3, 

Backgrounds for the Bible, ed. Michael Patrick OConnor and David Noel Freedman, p.141)  

In Proverbs 8:22 re'shiyth emphasises sequence not chronological time.  isdom existed at the “first” 

(re'shiyth) “before His works of old”  “before the mountains”  “before the hills” and “while He had not yet 

made the Earth.” (vs.     23, 25-26) As with “firstfruits” and “firstborn” re'shiyth in Genesis 1:1 provides a 

numerical format in which events are calculated sequentially without reference to chronological time. 

“It (re'shiyth) signifies primarily the first (or best) part of a thing. … (starting point of a series)  etc. … the 

first stage of a process ...”
1
 “ hen one looks at how the word [re'shiyth] is used in Jeremiah, one discovers 

that it means simply ‘at the start’.”
2
  (

1
John Skinner, ICC, Critical and Exegetical Commentary on Genesis, 

p.12,  
2
James West, Genesis Unbound: A Provocative New Look at the Creation Account)  

Philo of Alexandria was not only a syncretic interpreter adept at bending Greek philosophy to serve his 

judaistic tradition he was also a brilliant linguist well-grounded in the complexity of the Hebrew language. 

Since Philo is a leading authority on the biblical meaning of Hebrew words we need to take him seriously.  



Although Philo believed the Genesis creation involved pre-existent matter (creatio ex materia), he insisted 

re'shiyth in Genesis 1:1 be translated sequentially, as “the first” and not chronologically, as “in the beginning.”   

 “ hilo in his treatise On the Creation states; ‘In the beginning he created  is equivalent to ‘first of all he 

created the heaven.’” (Book I: 27) He does not see this as a time indicator, but as a number in sequential 

order of importance.’” (Institute for Biblical & Scientific Studies  Genesis 1:1 In Beginning) 

Philo himself says; “‘In the beginning God created the heaven and the earth:’ taking the beginning to be  not 

as some men think, that which is according to time ... it is the beginning according to number … so that, 

‘In the beginning he created,’ is equivalent to ‘first of all he created the heaven.’” (On the Creation bk.I: 7) 

Ferdinand Regalado correctly says; “contextually and linguistically  we can say that the creation narrative is 

talking only about our world and is silent about the creation of the entire universe, as we understand the 

universe today.” (The Creation Account in Genesis 1: Our  orld Only or the Universe? Journal of the 

Adventist Theological Society, 13/2 (Autumn 2002, p.120) 

Shamayim and 'Eres 

The creation story in Genesis 1:1-31 reads as an eye witness account in an “as-it-happened” format which 

shows that the creation narrative is Moses written description of a vision. The creation narrative is based on 

the conversion of pictures into words and needs to be interpreted existentially, as a description of a pictorial 

representation of an uninterrupted process. And the facts are there is no way a pictorial account of creation 

could contain imagery representing a gap of non-activity covering millions of billions of years. If the gap was 

not in the vision, and it is not, it is certain that neither is it, or could it be, in the writing out of the vision. 

According to the Greeks  “the Maker worked with eternal (pre-existing) matter existing outside himself.”
1
 The 

Greek idea of creation based on reforming pre-existing matter is the basis of the two-stage creation theory 

which is now orthodoxy at Andrews, Loma Linda and La Sierra Universities. (
1
Plato and the Platonists) 

“In the creation account of Gen 1:3ff. there is an emphasis [on] … previously-created materials. … On the 

third day ... the previously-existing earth brought forth vegetation (Gen 1:9-1 ) … God began with the 

previously created ground or clay.” God “starts with the raw materials that are already created.” “On the 

fifth day … God’s use of pre-existing elements.” (Biblical Account of Origins pp.  -23, see p.5) 

The question needs asking  why do some Adventists support the  lato’s version of creation (creatio ex 

materia) and reject the Hebrew interpretation of creatio ex nihilo for the entire earth in a six-day timeframe?  

The Hebrews had no cosmological concept of the “heavens” (or universe). They had no concept of the “earth” 

as we understand it today. Their understanding of 'eres was a small section of the land of Egypt. For them 

“heaven” was the “sky” where “the birds fly” and the 'erets (earth) was the land they were standing on which 

extended only to the conceptual limits of their extremely truncated experience as suppressed slaves in Egypt.  

For them the torah was interpreted cognitively very differently to us. What the torah said to them was that 

God created or made “everything” within the range of their conceptual experience in six literal days. “In six 

days the Lord made the sky (shamayim) the land ('erets) the sea, and everything in them.” (Exodus 20:11) 

Bohu Tohu 

All gap theories, (Adventist included), and based on a misunderstanding of the Hebrew words bohu and tohu. 



Hebrew is structured on pictorial imagery. Paleo-Hebrew required the conversion of symbols into pictures in 

order to understand it. In Isaiah 49:4 and Job 6:18 (NASB) “tohu” is translated as “nothing” and in Job 26:7 as 

“empty space.” Tohu as “nothing” or “empty space” does not mean something is present; it means something 

is absent. The following paraphrase shows how the Hebrews would have understood “tohu” in Genesis 1:1-2. 

“At the first (re'shiyth) God created the sky (shamayim) and the land ('erets) but initially there was no dry 

(yabbashah) land ('erets) because [up until the third day] the land ('erets) was covered by the water, and 

darkness was over the face of the deep (water).” 

 hen Moses wrote in Genesis 1:  that the erets (land) was “tohu” he is simply saying  at that point, the erets 

(land) had not yet been separated from the waters, which not take placed until day three. (Genesis 1:9-10) 

Genesis is very explicit that the dry (yabbashah) and the land ('erets) did not exist prior to the third day.  

“And God said  ‘Let the water under the sky (shamayim) be gathered to one place, and let dry ground 

(yabbashah) appear.’ And it was so. God called the dry ground (yabbashah) “land,” ('erets) and the 

gathered waters he called ‘seas.’ … And there was evening, and there was morning - the third day.” (Genesis 

1:9,13 

Genesis 1:1 is a recapitulation of what is to follow and not a reference to an event in the distant past. 

According to Gleason Archer (A Survey of Old Testament Introduction p.118) the “technique of 

recapitulation was widely practiced in ancient Semitic literature. The author would first introduce his account 

with a short statement summarizing the whole transaction, and then he would follow it up with a more 

detailed and circumstantial account when dealing with matters of special importance.”   

Genesis 1:1 points forwards not backwards. Genesis 1:1 only tells us God created the shamayim and the 

yabbashah and the 'erets. But it is Genesis 1:9-13 that tells us precisely when (day three) He created them. 

The First Day 

When Genesis 1:1 is understood as a recapitulation it will be seen that the six-day creation has its “re'shiyth” 

or “start” in verse 2. The reason for that is there is a temporal synthesis that links verses 2 (the Spirit acting) 

and verse 3 (God speaking) which represents a single connected event. The idea of a “millions and billions” 

of years’ time gap between “the Spirit of God hovering (present tense) over the waters” and God speaking “let 

there be light ” and immediately there “was light,” (present tense) rules out any notion of a vast time gap.  

If we interpret Genesis 1:1 as a brief introduction and link verse 2 and 3 as a description of a single 

uninterrupted event in which the “hovering” of the Spirit is the cause of what follows this is what we get. 

 (1) “At the “re'shiyth” God created the sky and the land. (2) And the Spirit of God was hovering over the 

face of the waters and God said, let there be light and there was light. (the same existential process) … and 

there was evening and there was morning - the first day.” It is arbitrary nonsense to separate the “hovering” of 

the Spirit and its immediate effects (as Scripture tells it) by a vast chasm of “millions and billions” of years. 

The “Affirmation of Creation” released by the “Organizing Committee to the General Conference Executive” 

says; “We affirm the historic Seventh-day Adventist understanding of Genesis 1 that life on earth was 

created in six literal days and is of recent origin.” September 10   004) 

The idea Genesis 1 merely teaches the limited concept “that life on earth was created in six literal days” and 

nothing else is not “the historic Seventh-day Adventist understanding of Genesis 1” and everybody knows it. 

And the problem for neo Adventism parading itself as a defender of “historic Adventism” is that so does God. 


