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Throughout history the Christian religion has gone through various phases which reflect the internal 

dynamics of the times. The internal dynamics of endtime religion is summed up by Robert Kolb. 

 
“Luther’s theology of the cross developed out of his struggle with the anger of God. But now the 

tables are turned: God is in the hands of apathetic sinners.” (Robert Kolb, Luther on the Theology 

of the Cross, Lutheran Quarterly 16:1 (Spring 2002), p.445) 

 

Anyone who does extensive research on the topic, particularly on the internet, and studies what some 

are teaching and what other are protesting about, will soon discover that endtime Christianity is 

wallowing in an ocean of excessive self-love. No surprise, however, this is as Jesus said it would be. 

 

“I know your deeds, that you are neither cold nor hot. I wish you were either one or the other! So, 

because you are lukewarm - neither hot nor cold - I am about to spit you out of my mouth. You say, 

‘I am rich … and do not need a thing.’ But you do not realize that you are wretched, pitiful, poor, 

blind and naked.” (Revelation 3:15-17) 

 

“On that day many will say to Me, ‘Lord, Lord, did we not prophesy in your name, and cast out 

demons in your name, and do many mighty works in your name?’ And then will I declare to them, 

‘I never knew you; depart from Me, you workers of lawlessness.’’” (Matthew 7:22-23) 

 

The standout feature of Jesus prognostication is the synthesis He makes between “lawlessness” and 

an enthusiastic “Jesus” religion coupled with high level self-deception and extreme spiritual poverty. 

We need to keep in focus that this is Jesus speaking and He is profiling the times in which we live. 

 
Every failure in religion, no matter how it is expressed, can be trace to a single cause. “My people 

have forgotten Me.”
1
 And they invariably forgot God in the context of making Him the object of 

their worship. What they practiced was not the presence of God, but the absence of God.(
1
Jere.18:15) 

 

God explained to Israel what matters in religion; “To obey is better than sacrifice.”
1
 Jesus repeated 

this theme.“If you continue in My word, you are really My disciples.”
2
 What Jesus’ prophesied in 

Revelation 3:15-17 and Matthew 7:22-23 is that endtime religion will created its own deity which 

offers salvation in disobedience, and call their own invention “Jesus.”(
1
1Samuel 15:22,

2
John 8:32) 

 

The final showdown will be between biblical religion and feel good religion in its various forms. 

Feel good religion is not a single entity it is composed of various strands of a multi facet defunct 

Christianity that has been modified to eliminate all moral threat to those with a Laodicean mentality. 

 

The worst of it is it will have its own “Jesus” intent on filing church pews with practicing sinners. It 

will also have an insipid gospel offering “unconditional forgiveness” to the undifferentiated masses. 

Paul confronted the same problem when his constituency worshipped “another Jesus.” (2Cor. 11:4) 

 

“Objectively speaking, without any reference to an individual sinner's attitude toward Christ's 

sacrifice, purely on the basis of God's verdict, every sinner, whether he knows it or not, whether he 

believes it or not, has received the status of saint.” (J. P. Meyer, Ministers of Christ, pp.103, 109) 
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When you learn the distinction between “accepting Jesus” and “accepting the gospel” it is clear a 

person could accept the “gospel” without ever accepting Jesus. The doctrine of universal justification 

which is now mainstream teaches “unconditional forgiveness” for every one without accepting Jesus. 

  

“The good news declares that all men have been redeemed, that justification has been secured for 

all, that the whole human race has been restored to favour with God and that all sins … are now 

cancelled for the whole world.” (Ford, Palmdale paper, cited L. Moore The Theology Crisis, p.52) 

 

Ford’s universal forgiveness is heretical nonsense because everybody gets it imposed on them 

without accepting Jesus whether they want it or not. Then they have to figure out what to do with it.  

 

“God’s universal declaration of forgiveness … is not even conditioned by man’s faith. … God has 

already declared the whole world to be righteous in Christ.” (E. H. Wendland, Review of Common 

Confession Article VI – Justification) 

 

“If justification is universal, it must of necessity be objective. For if the sins of all men have been 

forgiven in the heart of God, then men are forgiven by God whether they believe it or not.” 

(Siegbert Becker, Universal Justification) 

 

The teaching “that justification has been secured for all … and that all sins are now cancelled for 

the whole world” is not taught by the Scriptures and was opposed by the reformers, Luther wrote 

“righteousness will not be given except through faith in Christ.” (Luther’s Works, Vol.25, p.242) 

 

 Ford’s thesis of unconditional justification is model on sacramental grace. In Catholic teaching the 

term ex opera operator means that the sacraments provide unconditional absolution on the basis of 

the inherent efficacy of a ritual. In infant baptism ex opera operator means that baptism itself, as a 

ritual or mere incident, provides absolution from original sin without requirement for personal faith.  

 

Ludwig Ott explains the Catholic principle ex opera operator that motivates universal justification.  

 

“The Catholic Church teaches that the sacraments have an objective efficacy that is, an efficacy 

independent of the subjective disposition of the recipient ... the sacraments confer grace 

immediately … without the mediation of fiducial faith. (Fundamentals of Catholic Dogma, p.329) 

 

It is plain to see forgiveness without faith on the cross and forgiveness without faith in sacramental 

absolution belongs to the same genre. Luther opposed an ex opera operator forgiveness on the cross. 

  

 “The apostle says ‘our,’ ‘our sins;’ not his own sin, not the sins of unbelievers. Purification is not 

for, and cannot profit, him who does not believe.”
1
 “For while the act [Christ's death] has taken 

place, as long as I have not appropriated it, it is as if it had not taken place for me.”
2
 (

1
Sermons of 

Martin Luther, ed., John Nicholas Lenker, Baker, 1983, Vol. VI, p. 180, 
2
LW 40:215) 

 

“For Luther … the essence of justifying faith is that it is fides apprehensive – a faith which seizes 

Christ, and holds Him fast, in order that His righteousness may be ours, and our sins His.” (Alister 

McGrath, Iustitia Dei Vol.2, p.12, 32) 

 

Paul taught that righteousness before God is strictly limited to faith in Christ and being “joined” to 

Christ. He speaks of “the righteousness of God through faith in Jesus Christ,”
1
 “righteousness … 



which is through faith in Christ, the righteousness … on the basis of faith,”
2
 “the righteousness 

based on faith.”
3 

“He who is joined to the Lord becomes one spirit with Him.”
4 

(
1
Rom. 3:22, 

2
Phil. 

3:9, 
3
Rom. 10:6, 

4
1Cor. 6:17) 

 

Paul clearly says “He who is joined to the Lord,” and absolutely nobody else, get forgiveness. 

 

As Luther saw it justification involves both deliverance from guilt and the sin of existential unbelief. 

Kostlin says; “Luther speaks of the justitia passivia which we receive by grace through faith from 

heaven, and of the justitia activia, which falls within the sphere of morals and works.” (Julius 

Kostlin, Theology of Luther in Its Historical Development and Inner Harmony, Vol.2 p.440) 

 

“Justification is in reality a kind of rebirth in newness.
1
 …Faith is a work of God in us, which 

changes us and brings us to a new birth from God. … Christ … had to come in order to make us 

heirs of His righteousness through a new spiritual birth in faith.”
2
 (

1
LW, 34,113, 

2
Preface Romans 

Luther's German Bible 1522) 

 

In Luther’s doctrine of justitia activia we do not receive Jesus because we believe, when we receive 

Jesus we are empowered to believe. Justification, as a deliverance from our impotency, initiates faith 

rather than faith initiates justification. Meaning, faith first comes from Jesus to us before it passes 

through us back to Jesus. The faith which justifies has its beginning entirely outside of us in Christ. 

  

Righteousness by faith has its origin with the unbeliever who appeals to God for help and is given 

faith as a gift which is return to God as their expression of faith in Christ. And since Jesus makes 

His approach to the sinner prior to faith this means the sinners faith is not the cause of justification.  

 

Luther saw the obstacle to justification as an incapacity for faith. This thinking is reflected in the 

Augsburg Confession which employed the Latin formula iustificatio est regeneratio (justification is 

regeneration.) It is useless to merely preach the need for faith to those for who faith is impossible. 

 
In Luther’s early writings the gift of faith is justification itself understood as release from bondage. 

Justification begins with the sinner in unbelief and ‘justification’ is an existential transformation 

from unbelief to having saving faith. “Faith is an active difficult powerful thing. If we want to 

consider what it really is, it is something done to us rather than something we do.” (LW,11, 266f.)    

 

When justification is understood as an experiential deliverance from unbelief the formula iustificatio 

est regeneratio has nothing do the Catholic notion that justification involves ontological renewal 

which equips the sinner to perform meritorious works. What iustificatio est regeneratio means is that 

the sinner has been delivered from the primary source of their alienation from God by a free gift.  

 

“The doctrine of justification by faith declares that God makes available as a gift a new mode of 

existence, a new lifestyle, and enables believers to act in such a way that their actions correspond 

to those of Jesus.” (Alister McGrath, In What Way Can Jesus Be A Moral Example for Christians?  

The Evangelical Theological Society:1991-2002 Vol. 34, p.296) 
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The standout feature of universal justification is that it is totally impersonal; it is the morally 

indifferent justification of the entire species of humanity by an event entirely outside the realm of 

all conscious knowing (“whether they know it or not, whether they believe it or not.”) That people 

believe such rubbish, and call it the “gospel” is a monument to their spectacular biblical illiteracy. 



God’s relationship with Jeremiah was with the individual in a close personal relationship. “Before I  

formed you in the womb I knew you, before you were born I set you apart.”
1
 The intimacy of this 

relationship provides the only context for presenting God's method of forgiving sinners by free grace. 

We can truthfully tell every sinner that God has an intense interest in them personally. (
1
Jer.1:5) 

 

“To the Jewish mind, the understanding of God is not achieved by referring to a Greek way to 

timeless qualities of Supreme Being, to ideas of goodness and perfection, but rather by sensing the 

living acts of His concern, to His dynamic attentiveness to man. We speak not of His goodness in 

general but of His compassion for the individual man in a particular situation.” (Abraham 

Herschel, God in Search of Man p.21) 
 

Proof that individual forgiveness in the OT was valid is shown by the fact Moses was resurrected and 

taken to heaven around 1600BC and Elijah was translated about 600 years later. This demolishes the 

defunct theory of universal justification and shows that there was a valid forgiveness 4000 years 

before the cross. Abraham shows that believers are justified one by one personally by their own faith. 

 
The prophecy in Daniel 8:11 says the “little horn” “took away the daily” (tamid) from the “Prince of 

the host” and “His sanctuary was brought low.” The heavenly tamid represents the mediation of 

Jesus in heaven which the little horn attempted to eclipse by setting up a rival priesthood on earth.  

 

While the sincerity of many who teach the universal justification cannot be called into question it 

does mimics the little horn’s attack on the heavenly tamid by a different method, but with the same 

results. It effectively obliterates Jesus’ heavenly tamid by teaching that the whole work of atonement 

was completed on the cross and ignores Paul’s declaration that Jesus’ work of reconciling sinners has 

three indivisible aspects to it. A sincere suppression of truth is still a real suppression of truth. 

 

Paul linked justification to the continuous present to Jesus in His role as our High Priest in heaven. 

  

“Christ Jesus (1) died for us and was (2) raised to life for us, and He is sitting … at God's right 

hand, (3) pleading for us.” (Romans 8:34) 

 

In his Disputation Concerning Justification (1536) Luther teaches that “daily we sin, daily we are 

justified.” Also, “We are justified daily by the unmerited forgiveness of sins.”
1
 He says, “The 

forgiveness of sins is a continuing divine work, until we die.”
2
 (

1
LW 36, 167, 

2
LW, Vol.34, 190) 

 

“Justification by faith is a dynamic, ongoing action in the divine-human relationship. This important 

concept is so completely foreign to most evangelical circles today. ... Most evangelicals think of 

justification by faith as a final, once-in-a-lifetime act. Justification is not static, it is dynamic and 

ongoing. As we constantly believe, God constantly justifies.” (Robert Brinsmead, The Dynamic, 

Ongoing Nature of Justification by Faith; Present Truth June 1975) 

 

Universal justification teaches that there is no need for Jesus’ priestly intercession. Which means 

this doctrine also cast down the heavenly “tamid” and tramples on it same as the papacy.  What is 

called the “complete work of Christ” cannot be “complete” if it rejects the clear New Testament 

teachings concerning Jesus’ resurrection and post resurrection “pleading for us” in heavenly places. 

 

“Intercession is atonement …because it is essentially an atonement or substitionary obligation, once 

perfected on Calvary, now perpetually presented and undergoing perpetual acceptance in heaven.” 

(Louis Berkhof, Systematic Theology, p.402) 
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In Paul’s gospel justification involves union with Jesus organized by the Spirit. “You were justified 

in the name of the Lord Jesus Christ and by the Spirit of our God.”
1
 Paul has no doctrine of 

universal justification, only those who have been brought to faith by the Spirit, and “joined”
 
to 

Christ
2
 become the faithful “few”

3 
will receive authentic forgiveness. (

1
1Cor.6:11,

2
6:17,

3
Matt.22:14) 

 

 Any teaching that does not link justification to union with Jesus as the “Spirit of Christ” teaches 

contrary to Scripture and repudiates the central proposition and substance of the reformation gospel. 

 

“Hearing the voice of the bridegroom, hearing the proclamation of faith, when this is heard, it 

justifies. Why? Because it brings the Holy Spirit who justifies.” (LW Vol.26, p.26) 

 
“To communicate to us the blessings which He received from the Father, [Jesus] must become ours 

and dwell in us. ... The whole comes to this that the Holy Spirit is the bond by which Christ 

effectually binds us to Himself.” (Calvin, Inst. 3.1.1) 

 

The slogan that Jesus’ “active and passive obedience” or His “holy works” is est sola et totalis causa 

meritoria or the only source of saving merit sounds evangelical but any doctrine which claims we are 

justified the “holy works” of Jesus is a perversion of truth impossible to defend from Scripture. 

 

Mark Seifrid writes, “It is worth observing Paul never speaks of Christ’s righteousness as imputed 

to believers, as became standard in Protestantism.” (Christ Our Righteousness IVP, 2000 p.174) 
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According to some, who edit out of the Scriptures every text they disagree with, in Romans 5:18 

Paul teaches forensic universal justification. “Just as the result of one trespass was condemnation for 

all men, so also the result of one act of righteousness was justification that brings life for all men.” 

 
First century rabbinic (Paul’s) use of Scripture is a mix of exegesis, commentary and paraphrasing 

infused into one. In rabbinic hermeneutics accuracy is often sacrificed for the sake of creating 

thematic harmony, as in Romans 5:18. The use of the second “all” in Romans 5:18 is not a total “all” 

but a particular “all” which serves to create a thematic balance in Paul's contrast between Christ and 

Adam. Paul's point is just as the all “in Adam” die so the all “in Christ” will be made alive. 

 

“For as in Adam all die, so also in Christ all will be made alive … those who are Christ's at His 

coming.” In this text Paul employs the word “all” in two opposite ways. When the word “all” is 

focused on Adam it includes all humanity, however when the word “all” is focused on Jesus it is 

limited to “those who are Christ's.” 1Corinthians 15:21-23 clearly shows Paul is not consistent in 

his use of the word “all” and in the same sentence “all” can have two different numerical parameters. 

 
According to Jesus’ there can be no such thing as unconditional universal forgiveness. “Whoever 

does not believe stands condemned.”
1 

Unbelief and condemnation are inseparable. (
1
John 8:14) 

 

“For Luther, justification is not a naked imputation nor a simple declaration that the sinner is 

accounted righteous. Rather, a man is justified in, though, and because of a union with Christ that 

comes about by faith.” (Robin A Leaver, Luther on the Justification, p.62) 
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We need forgiveness for our tainted obedience and best endeavors which are limited by hidden self-

serving deep within our inner being, which defines the moral gulf that exists between our humanity 

and the humanity of Jesus. Yet God rejoices in our faltering morality for it marks the beginning of a 

journey in which one day face to face communion, in the hereafter, will be possible. Forgiveness of 

sin is not for continuously sinning (Heb. 10:26) it is for our fractured obedience in which we 

expressed loyalty to God and sincere affection for Him accordingly as we are able at that moment.  

  

Because we are sinners by nature everything we do is tainted and places us in need of a forgiveness 

that renews itself moment by moment. The solution to our predicament is Jesus standing “at God’s 

right hand.”
1
 In the words of Hebrews 7:25; “He is able to save completely those who come to God 

through Him, because He always lives to intercede for them.” We are constantly being forgiven 

because we constantly fall short of God’s requirement for perfect trust in Him. Scripture says we are 

guilty because for the most part we sin over and over without even knowing it. (
1
1Peter 3:22) 

 

“If a person sins and does what is forbidden in any of the Lord's commands, even though he does 

not know it, he is guilty and will be held responsible.”
1
 “'But if just one person sins unintentionally 

… the priest is to make atonement before the Lord for the one who erred by sinning 

unintentionally, and … he will be forgiven.”
2
 (

1
Leviticus 5:17-18, 

2
Numbers 15:27-28) 

 

No true believer is in bondage to sin but they are a work in progress, their victories are real but there 

are always new heights to reach, there is always the possibility of a deeper surrender. The Spirit of 

Christ merges us more and more into the life of divinity so that more and more we think and act like 

Jesus. But for the moment we are not perfect and continuous forgiveness is our only hope. 

 

When Jesus rose from the dead a new humanity came into existence. The one holy life of Jesus 

dispersed itself amongst an ever growing community of believers so that Jesus’ devotion to God 

became a communal thing and the faithfulness of Christ became the habit of a growing multitude. 

 

Jesus’ faithfulness becomes the believers’ faithfulness manifesting itself in them as it did in Him. 

 

“I have been crucified with Christ, and it is no longer I who live, but Christ lives in me. So the life I 

now live in the body, I live by the faithfulness of the Son of God, who loved me and gave Himself 

for me.” (Galatians 2:20) 

 

The task God has assigned to us is not to get victory over in sin but to participate in Jesus victory. 

 

“But there is a new humanity being created by God in Christ. … As Christ died, so we have all died 

with Him and as Christ is in the resurrection life, so we live the resurrection life in Him. 

Therefore we should be starting to live in the here and now as though we were already in the age 

to come.” (Richard A. Burridge, Graham Gould, Jesus Now and Then p.90) 

 

“The Christian religion is not a set of doctrines about Christ, neither is it a rule of life based on the 

teachings and example of Christ. ... It is a continuation of the life of the risen Lord in His body 

which is the church and in the sanctified believer. ‘Christ lives in me’ is the essence of the 

Christian religion as set forth in the New Testament. It is not a system but a Presence, the presence of 

the Spirit of Christ indwelling the spirit of man.” (Samuel Chadwick, The Way to Pentecost p.81)  

 

 


