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The inherent authority of the biblical text is expressed in Amos 4:13. God “who forms the mountains 

… reveals His thoughts to man.” In its intended function Scripture is God revealing “His thoughts” 

to those who are listening. The hearing of God speaking “His thoughts” in the context of faith is no 

mere recital of history because the divine Word transcends all temporal boundaries for the believer. 

 

What matters in preaching prophecy is not mere accuracy of knowledge but an inner sympathy with 

the biblical text. In prophecy God “reveals His thoughts to man” in a heightened sense, so we need to 

listen. “I, Jesus, have sent My angel to give you this testimony for the churches.” (Revelation 22:16)  

 

Since prophecy is Jesus speaking to us the question is, what is our responds when Jesus speaks to us?  

 

Every prophetic warning indicates that the “Day of the Lord” will come unexpectedly even to some 

whose speciality is biblical eschatology. Jesus was not speaking to unbelievers but to His disciples 

when He said; “Be careful or … that day will close on you suddenly like a trap.” (Luke 21:13) 

 

It is necessary to raise a word of warning. If you teach prophecy always practice extreme caution. 

 

“I testify to everyone who hears the words of the prophecy of this book: if anyone adds to them, God 

will add to him the plagues which are written in this book; and if anyone takes away from the words 

of the book of this prophecy, God will take away his part from the tree of life and from the holy city, 

which are written in this book.” (Revelation 22:18) 

 
The Tamid and the Sanctuary 
 

At the conclusion of his vision in chapter 8 Daniel wrote; “I was appalled by the vision, it was 

beyond understanding.” The key to interpreting Daniel’s dilemma is the word “tamid” which belongs 

to sanctuary ritual. Note below the focus is on a tamid in heaven symbolically taken from Jesus. In 

the vision both the heavenly tamid and Jesus’ heavenly sanctuary “was thrown down” to the earth.  

  
“The goat became very great, but at the height of its power the large horn was broken off, and in its 

place four prominent horns grew up toward the four winds of heaven. Out of one of them came 

another horn, which started small but grew in power.  … It grew until it reached the host of the 

heavens, and it threw some of the starry host down to the earth and trampled on them. It set itself up 

to be as great as the Prince of the Host; [Jesus] it took away the [tamid] from Him [Jesus] and His 

sanctuary was thrown down… the Lord’s people and the [tamid] were given over to it.”  

 
The role of the “little horn” in Daniel 8:9-13 suggests a syncretic and thematic relationship between 

the eschatological judgment in Daniel 7:8-10, 26-27 and the activities of the antichrist in Daniel 8:9-

14. Both prophecies can be presumed to be dealing with the exact same antichrist, of who Scripture 

says that he “trampled underfoot” the “people of God” in both an historical and endtime setting.  

 

Although the timeframes in Daniel 8 and 9 do not syncretize both visions terminate when “the time 

came” for the saints to possessed the kingdom (Daniel 7:22) and at “the time of the end” (Dan. 8:17).  



Since Daniel 8 is a time prophecy each event in the prophecy must inevitably be part of a time 

prophecy. Accordingly, the taking away of the “tamid” (v.11) is not a stand-alone prophecy but an 

event paired with other events in which the “sanctuary was thrown down.” This suggests that the 

“taking away of the tamid” and the “casting down of the sanctuary” are two sides of the same event.  

 

Careful examination will show that Daniel 8:9-14 has identical imagery to Revelation 11:2. Whereas 

Daniel 8:9-14 focuses on the tamid and sanctuary being “trampled” Revelation 11:2 is focused on 

the “outer court” of the same sanctuary that is being “trampled” by the same antichrist power. 

“Exclude the outer court; (where tamid was offered) do not measure it, it has been given to the 

Gentiles. They will trample (see Daniel 8:13) on the holy city for 42 months (see Daniel 7:25).” 

 

In the sanctuary ritual the “outer court” was the place where the “tamid” ministry was conducted. 

Since both prophecies are focused on (1) the same event, (2) the same antichrist (3) with overlapping 

timeframes each prophecy functions as an enlargement and specific biblical reference to the other. 

 

It appears incontestable that the prophecy in Revelation 11:2 is a repeat of Daniel 7:8 and Daniel 8:9-

14 and that these integrated prophecies, with their overlapping chronology, function as divisions of 

one large prophecy. Taken together these prophecies are linked to the “tamid” located in the “outer 

court” and first apartment of the sanctuary which typified the work of Jesus outlined in Hebrews.      

 
If we are open to the recognition that “tamid” and “outer court” are critical indicators for a correct 

exegesis we are locked into Paul’s interpretation of Daniel’s “tamid” prophecy in 2Thess. 2:3-4. 

 

In Numbers 28 and 29 “tamid” is associated on seventeen occasions with the work of the priest in the 

in the outer court and first apartment of the sanctuary. The word “tamid” by itself is not any one 

thing but refers to the temporal process connect to various aspects of the sanctuary service. The 

NASB translates tamid as “all times” (1), “always” (4), “constantly” (2), “continual” (26), 

“continually” (52), “continuously” (2), “perpetual” (1), “regular sacrifice” (5), “regularly” (5).  

 

There are 104 uses of tamid in the Old Testament, as the following examples show, in terms of its 

etymology tamid is not a reference to a particular entity; it merely expresses the notion of continuity.  

By itself the word “tamid” is not “a technical term” for any single aspect of the sanctuary ritual. 

 

“The heads of the priests are ‘to minister continually tamid before God’ and the heads of the Levites 

are also to ‘minister continually tamid.’ Others ‘shall attend daily tamid at the gates of the 

sanctuary.’ Those who serve shall ‘satisfy themselves perpetually tamid before Him.’ Although we 

are in a sanctuary context, tamid is not used as a noun or as a technical term for the daily sacrifice. 

It carries the meaning of ‘continually’ or ‘perpetually.” (Gerhard Hasel, A Study of Daniel 8:9-14, 

looking at the Qumran and Old Testament Usage of the Hebrew Word TAMID) 

 

Tamid can be employed in a non-cultic context, albeit, it’s inherent meaning of “continual” remains 

its consistent and unchanging definition. “Lord may your love and faithfulness continually (tamid) 

protects me.”
1
 “Before me continually (tamid) is grief and wounds.”

2
 (

1
Psalms 40:11, 

2
Jeremiah 6:7) 

 

In the vast majority of its biblical usage tamid functions as standard sanctuary terminology to the 

extent whenever it is associated with the sanctuary tamid acquires an embedded cultic meaning. 
Ex. 25:30, “shewbread before Me always (tamid).” Ex. 27:20, “the light … to burn  always (tamid).” 

Ex. 28:29, “for a memorial before  the Lord continually (tamid).”Ex.28:30 “before  the Lord 

continually (tamid).” Ex. 29:38, “upon the altar two lambs of the first year day by day continually 

(tamid).” Ex. 29:42, “a continual (tamid) burnt offering.” Ex. 30:8, “perpetual (tamid) incense 



before the Lord.” Lev. 6:13, “The fire shall ever (tamid) be burning.” Lev. 6:20, “a meat offering 

perpetual (tamid).” Lev. 24:2, “to cause the lamps to burn  continually (tamid)” Lev. 24:3, 24:4, 

Lev. 24:8, “before the Lord continually (tamid).” Num. 4:7,“the continual (tamid)  bread.” Num. 

4:16, “the daily (tamid) meat offering.” Num. 9:16, 28:3, 28:6, 28:10, 28:15, 28:23, 28:24, 28:31, 

“continual (tamid)  burnt offering.” Num. 29:6, “daily (tamid) burnt offering.” 

 

Because of its wide associated with the sanctuary cultus and the numerics involved in its frequent 

biblical usage eventually “tamid” came to be employed in Rabbinic writings as a short hand 

expression for all the procedures of the “daily” ministry in the outer court and first apartment. At any 

rate, by first century Judaism “tamid” by itself was employed to cover the entire sanctuary ritual. 

 

“In the Mishnah and the Babylonian Talmud Tamid is an abbreviated form for olat tamid (daily 

burnt-offering) and refers to the daily (morning and evening) sacrifices as set out in Exodus 

29:38–42 and Numbers 28:1–8 (cf. II Kings 16:15; Ezek. 46:13–15; Neh. 10:34, II Chron. 13:11.”) 

(Encyclopaedia Judaica) 

 

“Tractate Tamid describes how the sacrificial service was performed in the Temple in the morning, 

up until the sacrifice of the morning Tamid (daily offering). … Many scholars believe that Tamid is 

one of the earliest tractates of the Mishnah. They believe that it was composed shortly after the 

destruction of the Temple.” (Mishnahyomit Archives) 

 

In the Mishna, chapter Kodashim (Holy Things), tamid translates as “always” in reference to the 

continual (tamid) sacrifice. Likewise Parashat Teruma (25:30) says; “And on the table, you shall set 

the bread of display, to be before Me always (tamid).” The “esh tamid” refers to the perpetual fire 

burning on the altar that was never extinguished. The expression “olath tamid” refers to the 

“continual burnt offering.” The “ketoret tamid lifnei Hashem” refers to the offering of perpetual 

incense. The regular burnt offering is referred to in the Mishna as the “tamid Parashat Tetzaveh.”  

 

According to the authoritative Encyclopaedia Judaica, the tamid primarily refers to “the slaying [of] 

the morning [and evening] sacrifice.” Another Jewish source says; “The Kohen Gadol [high priest] 

completed the afternoon portion of the regular daily (tamid) offering in the special golden garments.”    

 

The Talmud (Taanit 28b) says; “The daily sacrificial offerings (Korban Tamid) in the Holy Temple 

were discontinued, three weeks before the Babylonians' destruction of the First Temple in 423 BCE.” 

 

In the Torah the daily sacrifice is called korban tamid. The afternoon offering was referred to as the 

tamid shel bein ha-arbayim. The Tanach (JPS, 1917) in Numbers identifies tamid with the “regular 

burnt offering.” In a Jewish synagogue the light above the ark containing the Torah scrolls, which 

never goes out, is called the “ner tamid. The ordinary functional meaning of tamid is “continually.” 

 

The Tamid and Jesus 
  
In its biblical context tamid is a time-based reference with no inherent meaning that contextualizes 

its function. In Exodus 29:38 (KJV) “tamid” (continually) is paired with “day by day” (yowm). In 

Leviticus 6:13 (KJV) “tamid” (forever) is paired with “never go out” (yowm). In Leviticus 24:3 

(KJV) “tamid” (continually) is paired with “for ever” (`owlam). In Leviticus 24:8 (KJV) “tamid” 

(continually) is paired with “`owlam” (everlasting). Only when tamid is supplemented with 

additional data specifying a context are we in a position to provide tamid with a precise definition.  

 

According to biblical parallelism tamid denotes a temporal process and nothing specific beyond that. 



In Daniel 8:11 tamid is connected to a sanctuary; “his sanctuary was thrown down.” Since tamid 

itself does not tell us anything its contextual meaning can only be defined by its relationship to other 

things. The tamid in Daniel 8:11 has a connection with the sanctuary belonging to “the Prince of the 

host.” In this context “tamid” has a label; the sanctuary tamid was taken away “from Him [Jesus].” 

 

In its biblical context the Hebrew word “tamid” defines aspects of priestly duties and cultic practices 

which are connected to the operations of priestly ministry associated with the first apartment of the 

sanctuary. Reference to the “casting down” of the heavenly tamid in Daniel 8:11 is central to an 

eschatological prophecy focused on the priestly work of Jesus as outlined in the book of Hebrews.  

 

“Therefore, since we have a great High Priest who has ascended into heaven, Jesus the Son of God, 

let us hold firmly to the faith we profess.  For we do not have a High Priest who is unable to 

empathize with our weaknesses, but we have one who has been tempted in every way, just as we are 

yet He did not sin. Let us then approach God’s throne of grace with confidence, so that we may 

receive mercy and find grace to help us in our time of need.” (Hebrews 4:14-16) 

 

Careful reading shows Daniel 8:11 is about a “tamid” belonging to Jesus. 

 

                              (1) the Prince of the host. (Jesus) 

                        (2) the [tamid] was taken away from Him, (Jesus) 

                        (3) the place of His (Jesus’) sanctuary was overthrown.” 

 

The prophecy concerning the tamid in Daniel 8:11 is a prophecy about Jesus. It exposes an attempt in 

religion to do away with the gospel centered on Jesus’ tamid intercession in the heavenly sanctuary. 

The heavenly tamid is the premise of salvation; redemption has one basis, unmerited forgiveness. 

 

After speaking about the “man of sin” Paul reminded the Thessalonians, “while I was still with you I 

was telling you these things” suggesting that on an earlier occasion he had preached on the “man of 

sin” from an Old Testament prophecy. Since the Old Testament prophecy that deals with the man of 

sin is Daniel 8:9-14 this implies 2Thess. 2 is Paul’s interpretation of the “tamid” in Daniel 8:11.  

 

The best interpreters of Hebrew are Jewish scholars. Rabbi Simchah Roth a teacher belonging to 

Masorti (Conservative) Judaism says; “The word Tamid in Hebrew means ‘regular’, ‘constant’, 

‘continuous’; in our present context it would be better perhaps to understand the term as ‘daily’.” 

 

The Jewish Midrash (Bamidbar Rabbah 28:4) identifies the tamid with the continual sanctuary ritual. 

“When the Temple is standing there is a biblical command to offer a Tamid Offering, every single 

day; ‘One Lamb is to be offered in the morning and one Lamb is to be brought toward the evening’.” 

 

Over 2000 years of Jewish scholarship identify “tamid” as a short hand expression for the “daily.” In 

Daniel 8:13 the vision of Daniel 8:9-13 is referred to by the angel as “the vision concerning the 

tamid.” This means the entire vision of 8:9-13 is centered on the tamid  (daily) sanctuary ministry. 

 

Hoc est enim corpus meum 
 
Daniel 8:9-13 is focused on the little horn “trampling” on the sanctuary and is a symbol of an earthly 

power eclipsing the perpetual (tamid) intercession of Jesus. Daniel 7:19-26 employs the same theme 

as Daniel 8:13-13, same little horn with identical persecution tendencies. In Daniel 8:14 tsadaq 

(righteous) is employed in a soteric sense meaning “salvation” signifying an empirical deliverance  

from the oppressive little horn effected by an interventional eschatological judgment. (Daniel 7:7:12)  



Scripture says the little horn “set itself up to be as great as the Prince of the Host, [and] took away 

the tamid from Him and the place of His sanctuary was brought low.” This means the tamid is 

connected to the “Prince of the Host” and involves “the place of His [heavenly] sanctuary” in the 

context of worship. Verse 11 tells us “the place of His sanctuary” has been cast down from heaven 

to earth and the “tamid” of the heavenly sanctuary has come under control of an earthly antichrist. 

 

According to Daniel 8:9-13, an antichrist would set up a substitute for Jesus’ heavenly priesthood on 

earth. The following statements explain the matter so clearly hardly any commentary is required.  

  

“The priest who imitates that, which Christ did, truly takes the place of Christ, and offers there in 

the Church a true and perfect sacrifice [tamid] to God.” (Ludwig Ott Fundamentals of Catholic 

Dogma p.406) 

 

“When the priest pronounces the tremendous words of consecration, he reaches up into the heaven, 

brings Christ down from His throne … [T]he priest brings Christ down from heaven, and renders 

Him present on our [earthly] altar as the eternal victim for the sins of man-not once, but, a thousand 

times! The priest speaks and lo! Christ the eternal and omnipotent God bows His head in humble 

obedience to the priest's command.” (John A. O'brien, Faith of Millions p.270)  

 

“Bishops and priests being, as they are, God's interpreters and ambassadors … and holding, as they 

do, His place on earth … exercise in our midst the power and prerogatives of the immortal God.” 

(Council of Trent, The Sacrament of Holy Orders) 

 

Roman Catholicism teaches that when the priests recites the words, hoc est enim corpus meum, (this 

is my body) Christ literally descends from heaven and is converted into literal flesh and blood that 

appears on the altar under the “appearance” of bread and wine. This is the counterfeit tamid spoken 

of in Daniel 8:11 that replaces the intercessory “tamid” representing Jesus intercession in heaven. 

 

 “But our wonder should be far greater when we find that in obedience to the words of his priests - 

hoc est enim corpus meum - God himself descends on the altar, that he comes wherever they call 

him … and places himself in their hands, even though they should be his enemies. And after having 

come, he remains, entirely at their disposal they move him as they please … they may, if they 

choose, eat his flesh, and give him for the food of others. … A word falls from [the priests lips] and 

the body of Christ is there substantially formed from the matter of bread, and the Incarnate Word 

descended from heaven, is found really present on the table of the altar! … [T]he priests take him 

in their hands, distribute him to the faithful, and partake of him as food for themselves.” 

(Alphonsus de Liguori, The Dignity and Duties of the Priest or Selva, pp. 26-27) 

 

Appendage 
 

Did Roman Catholicism “take away” Roman paganism as some insist? History says emphatically no.   

  

It was not Roman Catholicism that “took away” paganism, no such event has ever occurred in 

history. The historical reality is paganism “took away” biblical Christianity and created the papacy. 

 

Historians describe the Roman emperor Constantine as “the man who laid the foundation of the 

medieval papacy.”
1
 He “transformed Christianity ... into an imperial state religion.”

2
 Constantine 

“did not claim to be God. All he asked was that the church should legitimise everything he stood for 

and call it the will of God.”
3
 Constantine created a new role for a spiritually depleted Christianity 

that combined absolute power in matters of state and religion. Once an office was created in which 



the head of the church was also a world ruler the church hierarchy found themselves intoxicated by  

power and utterly incapable of giving it up. (
1
F J Foakes Jackson, An Outline of Christianity 

Vol.2:65, 
2
S J Case, The Makers of Christianity p.115, 

3
Alister Kee Constantine versus Christ p.175)  

 

In the historical process paganism was not “taken away” it simply clothed itself it with Christianity 

and remodelled the church in its own image. Jacob Burckhardt described Constantine as, “the 

murderous egotist who possessed the great merit of having conceived of Christianity as a world 

power and of having acted accordingly.” (Records of Christianity, Vol.1,p.141 ed. Ayerst and Fisher) 

  

The papacy represents a continuation of the religion of Constantine. He was the head of the 

“Catholic” religion and personally created the “papal” office before the papacy existed. Constantine 

transformed Christianity into a political force for the sole purpose of bringing political unity to a 

pagan state. We are told, “the church was incorporated into his grand plan and became an instrument 

in his unification of the Empire.”(F J Foakes Jackson, An Outline of Christianity Vol.2:139)  

 

Constantine was the first “Christian” emperor of the Roman Empire and the original prototype pope. 

 

“Since I am informed that you too are a worshipper of the Highest God, I will confess to your gravity 

that I consider it absolutely contrary to the divine law that we should overlook such quarrels and 

contentions, whereby the Highest Divinity may perhaps be moved to wrath, not only against the 

human race, but also against me myself, to whose care He has, by His celestial will, committed the 

government of all earthly things, and that He may be so far removed as to take some untoward step. 

For I shall really and fully be able to feel secure and always to hope for prosperity and happiness 

from the ready kindness of the most mighty God only when I see all venerating the most holy God 

in the proper cult of the catholic religion with harmonious brotherhood of worship.” (Constantine, 

Letter to Aelafius, cited Arnold Hugh Martin Jones, Constantine and the Conversion of Europe p. 96) 

 

Under Constantine paganism flourished and it was biblical Christianity that was “taken away.” 

 

In 308 the Roman Emperor Constantine made Christianity the religion of the Imperial Roman state. 

The religion that was made the state church of the Roman Empire in 308 was, and is, the Roman 

Catholic Church. It was Constantine, by an edict in Rome, who create the original papal office. 

 

In 63BC Julius Caesar took the title Pontiff Maximus which identified him as the high priest of the 

Roman religion. It is the role of “the high priest of the Roman religion” and a succession of popes 

claiming to be “Pontiff Maximus” in the Roman Catholic Church that is the focus of prophecy.  

 

“When the Roman Pontiff carefully pronounces on some subject which has hitherto been 

controverted, it must be clear to everyone ... this subject can no longer be regarded as a matter of free 

debate.” (Pope Pius XII Humani Generis) 

   

“What is emerging in Europe is a new Holy European Empire, an attempt to resurrect the old Holy 

Roman Empire that existed under the Pope. … The Vatican is playing a major role in the creation 

of the new European Empire.”
 
(European Institute of Protestant Studies) 

 

Every pope since Constantine has practiced “Roman” pagan religion under the guise of “Roman” 

Christianity. Constantine merged Roman paganism with apostate Christianity which then produced 

“Roman” Catholicism. The taking away of the “daily” was accomplished by Roman Catholicism. 

 


